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* perhaps those same things which I supposed were non-existent,
are real things and are not different from the self which I know?
I do not know about this, I shall not dispute about it now/ But
if you do not know, if you do not dispute the matter, why do you
assume that you are none of these things? ' I know/ you say, 'that
I exist; but the knowledge of my existence taken in its precise
significance cannot depend on that which I do not know.3 Granted,
but remember that you haw not proved that you are not air, or
a vapour, or many other things.

5.    In sequence to this you describe that which you call the
imagination.    You say that to imagine is nothing else than to
contemplate the figure or image of a corporeal thing, obviously for
the purpose of inferring that you are aware of your own nature by
means of some other species of thought than imagination.    But,
though it is permissible for you to define imagination in accordance
with your own opinions, I ask you why, if you are corporeal (the
contradictory of which you have not proved}, you cannot contemplate
yourself in the guise of some corporeal figure or image ?   And I
ask you, when you so regard yourself, if you are conscious of or
observe anything other than a pure, transparent, and rarefied substance
like wind1, which pervades the whole body or at least the brain or
a part of it, animating you, and discharging your vital functions
through the body.    CI know/ you say, 'that nothing at all that I
can understand by means of the imagination belongs to this know-
ledge which I have of myself.'   But you do not state how you know
this; and since a short time ago you had decided that you did not
know whether or not these things belonged to you, I ask you whence
you now derive your conclusion^

6.     Your next point is: that it is necessary to recall the mind
from these modes of thought with the utmost diligence, in order
that it maybe able to know its own nature with perfect distinctness2.

Very sound advice; but, after having thus with the utmost diligence
recalled yourself, give up, I beg, that extreme distinctness with which
you perceive your own nature. For all that you record is that you
are a Thing lohich thinks, a truth we all previously believed ; but
you do not reveal to us what the nature of this operative substance is,
how it coheres, and how it adapts itself for discharging such various
functions in such various ways, and many other such things about
which we have hitherto been in ignorance.

You allege that intellect can perceive that which imagination is
1 aurae instar.                        2 Vol. i. p. 153 ad init.